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Ír( Gau#(ya Darßaner
Sa&k!ipta Parichaya

Ír( Gau#(ya Darshan 
A Brief Introduction

Ír( Ír(la Bhakti Rak!ak Ír(dhar Dev-Gosw*m( Mah*r*j

Translated from the original Bengali article published in 
Sri Gaudiya Darshan issue No.1  14 August 1955

T
he A c h i n t y a b h e d å b h e d a p h i l o s o p h y
preached by Ír( Chaitanyadev is famous
as ‘Ír( Gau#(ya Darshan’ and is another
name for the renowned ‘Vai!@ava
Darshan’. The philosophy of Ír(
Råmånuja, Ír( Vi!@u Swåm( and Ír(
Nimbårka is also Vai!@ava Darshan but

these Spiritual Masters were all Dravidians and due to the
different thought of the Dravidian schools of philosophy,
the •ryan philosophy synonymous with the Gau#(yan
teachings has become exclusive in its own right.

Såraswata, Kånya Kubja, Maithila, Utkala and Gau#a were
the provinces of the Vedic •ryavarta and the pure Vedic
philosophy in fact originated in the Vedic or • r y a n
community of Gau#a. The original Vedic philosophy was
compiled by Ír( K±!@a Dvaipåyana Veda Vyåsa and is the
distinct doctrine of the Vedånta Darshan based on the
original revelation. The Vyåsa P($h or the original school of
Veda Vyåsa was situated within the five provinces of Gau#a
or the land of the •ryans.

The respective viewpoints of the learned preachers expressing the exclusive
Vedåntic philosophy or explanations of the Brahma-s)tra were spread far and
wide as separate doctrines amongst the spiritual elite. Thus the original Gau#(ya
exposition became Dravidian or non-Gau#(yan. However the explanations of
the Brahma-s)tra given by Ír( Gaurå&gadev based on the Gau#(ya Philosophy
has become well-accepted and firmly established in learned society. This
concludes that finally Bhagavån Ír( Vyåsaadev as instructed by his Gurudev,
rendered his own natural Vedic interpretation in his monumental work entitled
Ír(mad Bhågavat Sa^hitå which is the original and most perfect commentary
on Vedånta-s)tra further revealed in the Purå@a.



Ír( Chaitanyadev later contributed his own sublime
revelation showing the true meaning of the Bhågavatam
and this became the Gau#(ya Darshan in its most
complete form.

M ( m å ̂  s å and S å & k h y a philosophies although
apparently based on the Vedas, ultimately failed to get
acceptance in spiritual society since their conclusions
could not comprehend the fundamentals of Vedic truth
and like the Buddhist Philosophy were discarded due to
their anti-Vedic stance. The
flaws and imperfections of
these doctrines were revealed
in the brilliant illumination of
the Bhågavat. This
philosophy, which has
maintained the pure thought
of the Vedic tradition, as given
by Lord Chaitanya is known
as Gau#(ya Darshan and it
confers the real meaning of Ír(
Vyåsaadev’s teachings. 

So the original philosophy of
the Gaur(yan province, which
is known as the Ír( Bhågavat
Darshan and is based on Veda
and Vedånta and enhanced,
by Ír( Gaureßvara, Ír(
Gaurå&gadev, and that
selfsame Gau#(ya Vai!@avism
as practiced by the geniuses
under the lotus feet of Ír(
Gaurå&gadev is known as
‘Gau#(ya Darshan.’

At this point it will be relevant for us to correctly
understand the true meaning of the term ‘Darshan.’
Darshan literally means ‘the act of seeing with the eyes’,
or simply ‘to see’. Mundane knowledge can only be
acquired by the use of all five sensory organs including
the eyes and ears, which are primary. The function of
these is to enlighten us with the first principle of
knowledge through the medium of sound emanating
the idea through words, and to gain substantive
experience of the object, which is the second principle
of knowledge through the medium of sight in order to
give a more complete feeling of the subject.  And so by
actual perception, the Gau#(ya Darshan naturally
became the true feelings conveyed by the people either
born or living in Gau#a. Through perseverence they
developed a special insight to understand the truth,
being blessed with the richest culture and topmost
knowledge. Had it been otherwise then any living
entity including animals and beasts could claim to

contribute towards the upliftment of the culture of
society no matter how insignificant their thought. The
yardstick to realise and measure the fundamental truth
or tattva has its origin in the northwestern region of
Gau#a in the monastary of Jagadguru Ír( Vyåsa. This
was then further propagated far and wide and
nourished and graced by the teachings of Ír(
Chaitanyachandra of the east, towards the ultimate
prosperity of the human race. This is the most precious
gift bestowed upon India or the whole of •ryabh)mi to

in turn be presented to the
rest of the World for their
ultimate fulfillment and
attainment. No doubt the
gods in heaven and mankind
alike, what to speak of the
animals who may survive on
alms for their existence; all
were blessed and obliged with
this great favour. Perhaps it is
for this reason, to harvest the
fullest advantage, that the
gods desire to be born in
India, as is the legend of yore.

So then what is to be
understood by the
philosophical teachings of Ír(
Vyåsa on Ír( Bhågavat, Ír(
Vai!@ava or Ír( Gau#(ya
Darshan?

Just as the philosophy
introduced by Ír(
Ía&karåchåryya came to be
known as ‘ A d v a i t a v å d ’ a n d

the philosophy of Ír( Råmånuja as ‘Vißi!$advaitavåd’, so
the philosophy of Ír( Chaitanyadev became known as
‘Achintyabhedåbheda Siddhånta’. The philosophy of the
Vedic era took utmost care to impart instruments as the
means to help realise the Supreme Lord. This was
accomplished by introducing three factors. The first is
‘Sambandha’ or relation, which depicts the relation
between the ‘One’ and the ‘many’ or the inter-
relationship that exists between God, the living beings
and the Universe, or to be more precise the relationship
between one living being and another, the living
entities and the world, and between one object of the
creation and another. The other two factors are
‘ A b h i d e y a ’ or the means for achievement, and
‘Prayojana’ or our ultimate necessity.

Ír( Ía&karåchåryya passed his judgement in favour of
Absolute Consciousness without any form or the
eternal truth that is ‘One Brahman’ or ‘Advaitavåd’ and

Ír( K~!@a Dvaip*yana Veda Vy*sa
The original author of Ír( Gau#(ya Darshan



ignored the concept of ‘the many’ based on his self
imagined theory of evolution. Learned teachers such as
Ír( Råmånuja and Ír( Mådhva proclaimed, based on
Spiritual Truth, that all living beings and the universe
are all dependant on and inseparable from God, the
Supreme Reality. Their conclusions were called
‘Vißi!$advaitavåd’ and ‘Íuddhadvaitavåd’ respectively.
In this way different philosophers cast their opinions on
the subject of ‘Sambandha Jåna’ more or less
according to their own vision and these became known
by different names.

The subject matter of our discussion is the ‘Gau#(ya
Darshan’ or ‘Achintyabhedåbheda Siddhånta’ w h i c h
reveals the mutual relationship of similarity and
oneness between ‘The One’ and ‘the many’; between
God, the living beings and the universe. Each of these
bears its own specific identity, similarity and oneness
but at the same time a marked dissimilarity and
distinction from the others. This is the true conception
of the Gau#(ya Philosophy.

As an example, the elements; Earth, Water, Fire, Air
and Ether all have their common existence, but whereas
Earth, Water and Fire are visible, the presence of Air
and Ether is obscure. Also, these elements are all
inanimate and do not possess consciousness. The living
beings, on the other hand, are conscious but dependent
on the above-mentioned inanimate elements. God, The
Supreme Consciousness, however is entirely self-

sufficient and fully independent. Thus we may safely
conclude that ‘oneness’ and ‘difference’ exist side by
side in all worldly phenomenon. This forms the basis of
the teachings of Ír( Nimbårkåchåryya and Ír(
Bhaskåchåryya, etc.

Ír( Chaitanyadev in His consideration of these
apparent inconsistencies, ascertained and established
harmony in the indefinable and inexpressible Ultimate
Reality by using the specific term, ‘ A c h i n t y a ’– t h a t
which is beyond human perception—to conceive the
Absolute. This same principle has been followed in
understanding the significant truths of ‘Abhideya’ and
‘Prayojana’. This ‘Achintya’ relationship has also made
its mark in influencing human ‘sådhana’ and ‘sådhya’ in
much the same way as it has in the field of transcendent
realisation.

The temperament of serving the Lord with earnest love
is the only way to attract and arrest the attention of Ír(
K±!@a, the indefinable, Absolute Personality and
Supreme Autocrat. One has to surrender without any
reservation whatsoever to achieve the ‘ultimate
necessity’ or ‘Prayojana’; be completely dependent on
His grace and constantly hear and chant His Holy
Names. This is the only means, or ‘Abhideya’ to attain
the attention and grace of the Supreme Lord. This is
the conclusion of the Gau#(ya Vai!@ava Society under
the holy guidance of Lord Gaurå&gadev.

Ír(la Ír(dhar Mah*r*j and party outside Vy*sadev’s Cave at Badrik*ßram 







will forgive my audacity, can you say why you have
renounced your home and family?”

Sweetly smiling the pleasant faced b r a h m a c h å r ( s a i d ,
“Although your question is quite concise and wholly
appropriate, the answer will take some time as it
involves several other questions first. So you will have
to listen patiently.”

Everyone replied in chorus, “Let it be so—please do go
o n . ”

Feeling more encouragement, the b r a h m a c h å r (
commenced his reply;  “You see, the first question for
everyone, what we must all know, is, ‘who am I?’ After
ascertaining this, then we can tackle the questions of
‘mine?’, ‘home?’, ‘renunciation?’ and ‘why?’ etc.

‘Who am I?’ The very
question immediately reminds
us of Ír(la Sanåtan Goswåm(.
I’m sure more or less all of you
have heard his name.”

My friend interjected, “Yes, I
remember reading a poem
about him. There was a very
beautiful description of how
Sanåtan Goswåm( having
found a mystical touchstone
had simply cast it under a tree
like any worthless piece of
rock. Later, a Brahmin who
was desirous of wealth
approached him, being
commanded by Lord Shiva.
Sanåtan Goswåm( told him to
take the touchstone from
under the tree. Soon after
taking the precious stone, that
man began to realise his
foolishness and returning he
fell at the Goswåm(’s feet and beseeched him saying, “
That treasure that has made you so rich that you do
not consider a precious stone a jewel at all, I humbly
bow down and beg you, please give me just a drop of
that.” And so saying threw the touchstone into the
river—It really is a charming account.”

“The character  of great saints is surely
incomprehensible”, remarked the b r a h m a c h å r ( ,
“Although they themselves are great liberated souls,
they show various ways for the welfare of the fallen.
Ír(la Goswåm( was Ír(man Mahåprabhu’s very
intimate associate. When Ír(man Mahåprabhu went to
V±ndåvan, Ír(la Sanåtan Goswåm(, for the good of
mankind, after discarding even the prestigious position
of Chief Minister under Hussain Shah, the pleasures of
the material world, and all other transient possessions,
offered himself at the feet of Mahåprabhu at Kashi.
That same Sanåtan Goswåm( asked Ír( Chaitanya on

our behalf, “Who am I, and why do I suffer from the
threefold miseries?”

Now, Mahåprabhu thoroughly knew the heart of
Sanåtan and said, “You are intimately acquainted with
the Truth of Divinity and therefore there are no
miseries for you, so I can understand that you are
asking this question for the benefit of all human
beings. Please listen to my answer.” Mahåprabhu said,

j(vera ‘svar)pa’ haya-k±!@era ‘nitya-dåsa’
k±!@era ‘ta$asthå-ßakti’ ‘bhedåbheda-prakåßa’

“By constitution you are a pure spirit-soul. This
material body is not your real self; neither is your
mind, your intelligence or your false ego. Your real

identity is the eternal servant
of the Supreme Lord Ír(
K±!@a. Your natural position
is transcendental. The
superior energy of the Lord is
spiritual and this external
material energy is His inferior
energy. You are situated
between the spiritual and the
material energies and
therefore your position is
marginal. Belonging to this
marginal potency of the Lord
you are simultaneously one
with and different from
K±!@a. One with Him
because you are also spiritual
by nature but different
because you are only a minute
part of Him.”

“So this is our first necessity,
we must know, ‘Who am I?’
Please listen patiently because
in this first part of our

discussion I want to say something else.”

The second gentleman said with great modesty, “Look,
you must know that we are not very conversant with
the Scriptures and moreover I’m sure there isn’t one
amongst us able to realise the mysteries of the Í å s t r a s ;
so you will have to help us understand, as far as
possible, with the help of reasoning.”

“I will do my best”, replied the b r a h m a c h å r ( , “ B u t
please remember it is not possible to ascertain the true
nature of the Transcendent Reality or even my own
self with the help of worldly reason, arguments,
knowledge, intelligence or scholarship. But for the sake
of showing us the direction from examples observed
from this plane I will take help, as far as possible, from
the reasoning of the M a h å j a n s .”

Another passenger, who was up till now listening to



the conversation, suddenly broke his silence and now
assumed the role of a speaker. “Whatever you say,
whether based on reason or from the Í å s t r a , as long as
there is a subject, then there will be some doubt and
where there is doubt then there must be further
questions. So without a proper determination of the
question and its conclusive settlement, then is there
any point in hearing what ‘Råma’ or ‘Shyåma’ have to
say?” [In English we would say, “what is the point in
hearing what any ‘Tom’, ‘Dick’ or ‘Harry’ has to say?”
E d ]

“Certainly not¡” Our brahmachår( replied with a smile,
“From what you say I get the feeling that you are very
fond of logic. In any case, what I am trying to say is,
are reasons and arguments capable of ascertaining the
truth of one’s self or the real nature of God? Can we
find any example anywhere of this?

The objects of this world may be governed by theories
of argument but surely you have heard that the self
cannot be perceived by any power other than its own
power of perception? Will it be useful to use a
microscope with your ears? Will a microscope show
you what is to be portrayed in a painting? Then how,
through an instrument constructed of argument can
you expect to have knowledge of that which is beyond
the power of speech and mind? According to
the conception I have imbibed after studying the
Í å s t r a s , there is no possibility of ascertaining the true
nature of the self by argument. All the Vedas agree on
this point—nåyam åtmå pravacanena labhyo
na medhayå na bahunå ßrutena {Mu@#aka Upani!ad
3.2.3} and
tarkåprati!$hånåt {Brahma-s)tra 2.1.11}, etc

There are many statements like these and so we really
don’t need to listen to what ‘Råma’ or ‘Shyåma’ have
to say. Rather we should pay heed to the statements of
the all-knowing Mahåtmås and the teachings of the
V e d a s .

I could see that our logician was disheartened and was
about to say something when the first gentleman
hastily said, “Brahmachår(j(, we have little time, we
only have one more station before we get off, so please
try and finish what you have to say. You know that if
two learned men come across each other there may be
no end to their arguments.

“Good”, the b r a h m a c h å r ( replied, “Now listen to what
I am saying. So firstly we must find out which is the
real “I”. Is it the body, the mind or something else? In
this connection a verse from G(topani!ad will help us
u n d e r s t a n d .

indriyå@i parå@y åhur 
indriyebhya% para^ mana%
manasas tu parå buddhir
yo buddhe% paratas tu sa%

{Bg 3.42}

“It is said, the
senses are superior
to the body,
superior to the
senses is the mind,
superior to the
mind is the
intellect, and that
which is superior
to the intellect is
known as the
• t m a n. ”

“The sense organs
are pre-eminent in
the body, but
when analysed we
find that they are
nothing but slaves
to the mind. If
you are unmindful then even if a drum is beaten near
to the ear you are quite likely not to hear it—is it not?
Still everyone has a mind, even a madman. But because
of his deranged brain his mind is not under his control.
Everything about him will be off balance and
inconsistent. As such it can be concluded that the
intelligence is superior to both the mind and the
senses. Nevertheless without a support or without
something to illuminate it, the intelligence cannot be
activated or become manifest.  That illuminating
factor is the • t m a n {the Soul}—full of consciousness
and self-luminous—Truth revealed by its own light.

Moreover, although the body may be self-contained, in
the absence of that one thing it becomes immobile.
Today, we lavish our affection on a boy due to his
beauty, his good qualities and his intelligent nature
and we cannot bear his absence even for a moment,
but should he die tomorrow, what do we do? His
beautiful body which was so dear to us, the object of
our deep attachment, do we keep it in our home? We
take it immediately to the cremation ground to remove
every last trace of it. This is what we do, even though
our heart breaks in grief—why? Because we know that
he who dwelt within that body—he who used to laugh
and play with us, sometimes showing annoyance,
sometimes joy and sometimes sulking—today that
person is there no more. He has left that body, the
place of his senses, and now it will simply rot. Then we
can certainly understand that the body is not the real
person, the body is his house, his residence, and he that
dwelt within has left. He that carries with him the
distant memories of his entire past, he is known as the
• t m a n . In the absence of • t m a n ; earth, water, fire, air
and ether, knowledge and desire, all become nothing
but inanimate objects.”

{to be continued?}





Bea uty Will Save The Wo r l d
Ír(p*d Bhakti Sudh(r Gosw*m( Mah*r*j

Which view do Aleksandr Solzhenitsyn, Fydor Dostoyevsky and Ír(la Ír(dhar
Mahåråj hold in common

I
n his 1970 Nobel Literature acceptance speech
Aleksandr Solzhenitsyn spoke the following
w o r d s :
Dostoyevsky once enigmatically let drop the
phrase: “Beauty will save the world.” What does
this mean? For a long time I thought it merely a
phrase. Was such a thing possible? When in our

bloodthirsty history did beauty ever save anyone from
anything? Ennobled, elevated, yes; but whom has it
s a v e d ?

There is, however, something special in the essence of
beauty, a special quality in art: the conviction carried by a
genuine work of art is absolute and subdues even a
resistant heart. A political speech, hasty newspaper
comment, a social program, a philosophical system can, as
far as appearances are concerned, be built smoothly and
consistently on an error or a lie; and what is concealed and
distorted will not be immediately clear. But then to
counteract it comes a contradictory speech, commentary,
program, or differently constructed philosophy—and
again everything seems smooth and graceful, and again
hangs together. That is why they inspire trust—and
d i s t r u s t .

There is no point asserting and reasserting what the heart
cannot believe.

A work of art contains its verification in itself: artificial,
strained concepts do not withstand the test of being turned
into images; they fall to pieces, turn out to be sickly and
pale, convince no one. Works which draw on truth and
present it to us in live and concentrated form grip us,
compellingly involve us, and no one ever, not even ages
hence, will come forth to refute them.

Perhaps then the old trinity of Truth, Goodness, and
Beauty is not simply the dressed-up, worn-out formula we
thought it in our presumptuous, materialistic youth? If the
crowns of these three trees meet, as scholars have asserted,
and if the too obvious, too straight sprouts of Truth and
Goodness have been knocked down, cut off, not let grow,
perhaps the whimsical, unpredictable, unexpected
branches of Beauty will work their way through, rise up to
that very place, and thus complete the work of all three?

Then what Dostoyevsky wrote—”Beauty will save the
world”—is not a slip of the tongue but a prophecy.
In a striking parallel Ír(la Ír(dhar Mahåråja speaks of the
K±!@a conception of divinity, Reality the Beautiful, as
being “victorious in the world.”

What is K±!@a consciousness? K±!@a consciousness means
real love and beauty. Real love and beauty must
predominate; not selfishness, or exploitation. Generally,
whenever we see beauty, we think that beauty is to be
exploited, but actually, beauty is the exploiter, beauty is the
master, and beauty is the controlling principle.

And what is love? Love means sacrifice for others. We
should not think that sacrifice is to be exploited by us.
Who is to be the recipient of sacrifice? Is it our party? No.
We are in the group of those who sacrifice themselves: the
predominated negative party, Mahåbhåva’s party [Ír(
Rådhå ¢håkurå@(]. The underlying principle of love is
sacrifice, but sacrifice for whom? And who is the
beneficiary? Love is the beneficiary. Everyone should
contribute to the centre, but no one should draw energy
from there. “Die to live.” With this spirit we should
combine and work for real love and beauty.

And beauty will be victorious in the world. Love will be
victorious in the world. We will sacrifice everything to see
that the banner of divine love will flutter all over the world,
for a particle of that divine love will be able to keep peace
and distribute peace in all directions. Just as fighting
soldiers dedicate everything, and give their lives so their
countrymen will benefit in the future, we should sacrifice
our lives and work to bring real peace for everyone.

In V±ndåvan, the land of K±!@a, the standard of sacrifice is
unlimited. Devotees there are willing to risk everything for
K±!@a. If that principle of sacrifice is enthroned, then peace
will automatically follow. K±!@a consciousness should be
enthroned above all other conceptions. All other
conceptions are meant to be subservient to K±!@a
consciousness. The ideal of V±ndåvan, K±!@a’s abode, is
above all other ideals. In theistic comparison, the
conception of Ír( Chaitanya Mahåprabhu’s L(lå is above
all other conceptions. There, theism reaches its zenith.
That is our highest goal, and step by step, that should be
explained, thought out, accepted, and preached.







At the time of first initiation, what we get from Guru is
mahå-mantra. We need to consciously differentiate
between m a n t r a and m a n t r a m. In Chaitanya
Charitåm±ta Ír(la K±!@adås Kaviråja Goswåm( clearly
states the difference: by K±!@a mantra one will get
liberation from material existence, but only by K±!@a-
nåma will one enter the land of dedication and achieve
service of the lotus feet of K±!@a {k±!@a-mantra haite
habe sa^såra-mochana, k±!@a-nåma haite påbe k±!@era
chara@a}.

With this in mind we can understand what is what. If
we want to enter into the transcendental world, first we
need the help of the mahå-mantra, because the mahå-
mantra can rescue one from the very lowest level and
take one to the very highest level. For gåyatr( mantra
some qualification is necessary; there are rules and
regulations, many obstacles etc. gåyatr( is mantram, and
harinåma {the Holy Nåme of K±!@a} is mahå-mantra.
The harinåma mahå-mantra is very appropriate for the
age of Kali yuga. Every yuga has its own mahå-mantra,
and that is called, tåraka brahma nåma {liberating
spiritual nåme}.

Like the trumpet of an elephant, it is a sound so great
that it captures the hearts and attention of everyone.
But that sound has no material form—it is pure
spiritual sound. And that divine sound descends into
this world from the flute of Lord K±!@a.

Some mornings I see how our temple is decorated with
our Ma$h logo [in the center is a lotus flower {disciple}
sheltered in the water {guru} nourished beneath the
shining sun of O^ {K±!@a}. At the base is the flute of
K±!@a with its divine song of liberation descending into
this world.] I think how sweetly and intelligently Ír(la
Guru Mahåråj has described this in his explanation of
gåyatr( mantra.

gåyatr( means, “Sing and you will get liberation¡” 
{ga@åt tråyate iti gåyatr(}. Such a very nice style¡
“Dance, sing, and you will get liberation¡” This is
gåyatr(—ga@åt tråyate. No one anywhere, at any time,
has explained the transcendental vibration form of the
Lord in this way. No religion says, “Chant, dance and
get liberation¡”

And what is the form of that song? Murali means the
flute of K±!@a, the sound that comes out of the flute of
K±!@a {m u r a l ( ! $ a - k ( r t a n a - d h a n a ̂ }. K±!@a’s flute is
singing. Flutes are for singing, not for blasting, not for
making violence. The sweet sound of K±!@a’s flute
brings peace to the heart.

And what is the flute singing? It has some target. When
we sing, we have some object in mind. We also employ
rhythm and metre. The flute has a regulator and that
metre is—the name of Rådhårån(. No other sound is
coming out from the flute, only, “Rådhe, Rådhe,
Rådhe, Rådhe, Rådhe¡” Only this sound is coming—in
a variety of ways.

We can conceive something in this regard from
studying the life and character of Ír(la Raghunåth Dås
Goswåm(. Everyday Dås Goswåm( is singing,

rådhe v±ndåvana-vilåsin( rådhe rådhe
rådhe kånu-mano mohin( rådhe rådhe
rådhe a!$a-sakh(ra ßiroma@i rådhe rådhe

In this song every verse concludes with, “R å d h e
Rådhe¡” Every day this is sung in the Rådhå Dåmodar
Temple. When Prabhupåda Saraswat( ¢håkur first met
Ír(la Gaura Kißore Dås Båbåj(, Båbåj( Mahåråj was
singing this song. And always singing this song,
whether walking in the road or sitting in bhajan, he was
always singing this song. This sound is the only song
coming from the flute of Lord K±!@a. The sound
manifestation of its divine influence spreads over the
entire transcendental and mundane worlds.

This understanding we get from the description of Råsa
-l(lå in Ír(mad Bhågavatam. First K±!@a calls all of the
Gopis to assemble for Råsa-l(lå by playing his flute. It is
the clarion call. And this call is the real property of all
souls {j(vas}. We understand this through Bhaktivinoda
¢håkur:

j(v jågo, j(v jågo gaurachånda bole
kota nidrå jåo måyå-pißåch(ra kole

Is this the clarion call or what? We are sleeping on the



lap of Måyå in ignorance but the
clarion call is coming, “Wake up¡”
The Upani!ads say, u t t i ! $ h a
jågrata pråpya varån nibodhata,
‘Wake up, arise and begin the
search for Ír( K±!@a. Now is the
time to get love for K±!@a.” The
Upani!ads, Bhaktivinoda ¢håkur,
the song of K±!@a’s flute—the gist
of that sound, its wealth, is
realized in connection with the
lotus feet {service} of Ír(mat(
Rådhårå@( {Rådhå Dåsya^} .
K±!@a is only attracted to his
Divine Potency. She is serving
K±!@a wholeheartedly and very
extensively with her associates.
She is known as Rådhårå@(. And
K±!@a is always and only thinking
of her.

The sound of K±!@a’s flute not
only regulates madhura rasa but
all r a s a. In madhura rasa
Rådhårå@( is the chief, but all
other rasas are also maintained by
madhura rasa. Madhura rasa is ådi
rasa the principal rasa from which
all r a s a springs. Madhura rasa
maintains all variety of spiritual
relationship: passive, active—
servant, friend, parent—guardian
{ßånta rasa, dåsya rasa, såkhya rasa, våtsalya rasa}.
Maintenance means preservation. Rådhårå@(’s supreme
sweet mood of service sustains the entire spiritual
existence.

gåyatr(-mural(!ta-k(rtana-dhana^. Generally we refer
to the Hare K±!@a mahå-mantra or any devotional song
as k(rtan or sa&k(rtan. But there is a little difference
between the two. What one does alone may be called
k(rtan. But sa&k(rtan means when, in a gathering of
devotees, their heart comes out, that kind of k(rtan is
called sank(rtan {bahubhir militvå yat k(rtanåm tad eva
sa&k(rtanåm}.

Here Guru Mahåråj has specifically mentioned k(rtana
dhanåm. K(rtan is not only recommended for everyone,
but it is the wealth of our life, because through k(rtan
we get entrance into the Råsa-l(lå—divine play with
K±!@a, Rådhårå@(, the Vraja Gop(s—playing, singing,
dancing. And this is the wealth of liberated j(va souls.

Guru Mahåråj says not only k(rtan but k(rtana dhana^.
The flute is not a bamboo stick or something made out
of metal. It is alive. This means it is a conscious living
being {chetanå}. Everyone in the transcendental and
material world has free will, this freedom K±!@a has
given to everyone. The body of the flute is a form of
consciousness. He has desires and free will like any
being, but he is using his freedom for this inconceivable
service to Lord K±!@a. The flute’s ecstasy is in singing
the song of the lotus feet of Rådhårå@( {R å d h å
Dåsyam}.

sakhi murali vißåla-chchhidra-jålena p)r@å
laghur atika$hinå tva^ granthilå n(rasåsi
tad api bhajasi ßaßvac chumbanånanda-såndra^
hari-kara-parirambha^ kena pu@yodayena

Vidagdha Mådhava, Ír(la R)pa Goswåm(

[Hey flute-friend, what sort of good things have you
done that such a hard, dry piece of bamboo like you,
with more faults {knots} than holes, enjoys being
squeezed by K±!@a’s lotus hands and tastes an endless



stream of nectar from his kiss?]

R)pa Goswåm(’s Prabhu’s ßloka praises the flute.
The flute has its own life which is dedicated to this
most desirable and palatable song {(!$a k(rtana
dhana^}. More than that I cannot express in English.
But I can see in the eyes. Cannot express—maybe. But
it is true, what the flute is playing, that is written
everywhere. He is playing the name of the Supreme
Servitor of Lord K±!@a. The Supreme Servitor Form of
Lord K±!@a is Ír(mati Rådhårå@(.

It is fully described in Ír( Garga Sa^hitå. I have seen
yesterday maybe—I am opening and getting. This is
the mercy of Guru Mahåråj. Standing in the aråti and
seeing the Ma$h logo above the Deities, my brain starts
working. Brain is material and matter cannot touch the
transcendental but everything is possible by the grace of
Gurudeva. So by Ír(la Guru Mahåråj’s grace I am very
hopeful. The meaning of gåyatr( as revealed by Ír(la
Guru Mahåråj is: K±!@a’s flute sings the song of the
lotus feet of Rådhårå@( {Rådhå Dåsyam}.

The word dh(mahi in gåyatr( is very famous in Sanskrit
literature. Two words are present most in gåyatr(
mantrams: dh(mahi and prachodayåt. The concluding

word of the meditation is prachodayåt. It’s not that we
will only meditate, but the mantram will pressure us to
serve Rådhårå@(.

We need to know the spiritual regulations and
injunctions {c h o d a n å m—p r a t i c h o d a n å m}. That
scriptural advice is found in the Vedas, Upani!ads,
Bhagavad G(tå, Mahåbhårata etc. Íruti and Sm±ti:
Bhagavad G(tå is sm±ti and ßruti is Vedånta, Upani!ads
etc. But here chodanåm means prera@a {inspiration}.
What kind of inspiration? Forceful inspiration—
inspiring forcefully. The mantram’s nature is like that:
to capture the j(va soul’s mind through inspiration and
forcefully engage one in the service of Rådhårå@(. This
is the extraordinary meaning Ír(la Guru Mahåråj has
given of the gåyatr( Mantra.

And I have found this sort of nectar in the Garga
Sa^hita, maybe a thousand times. We should note that
in Ír(mad Bhågavatam the most exalted, qualified,
exponents of Vedic m a n t r a m were all present at
Íukadev’s meeting with Par(k!it Mahåråj. Veda Vyåsa
records their nåmes in the Bhågavatam because each
name also represents a different school of thought
{Ír(mad Bhågavatam 1.19.9-10}.





the Lord. Then dh(r årådhanam eva nånyad iti, without
serving the Lord, no other conception exists. That is
Guru Mahåråj’s våkya, meaning—explanation. But I
have taken, gåyatr(-gadita^ mahåprabhu-mata^,
where it is a little hidden {rådhå-padam dh(mahi}.

The original ®g Veda mantram is:

o^ tad vi!@o% parama^ pada^ sadå paßyanti s)raya%
div(va chak!ur åtatam vi!@or yat parama^ padam

It is called ®g mantra. But Ír(la Guru Mahåråj has
enhanced that ®g mantra:

o  ̂tad vi!@o% parama  ̂pada  ̂
ßruti matåm muhyanti yat s)raya%
dra!$åh chak!ur iva pråsarita-mahå-s)ryeva d(vyatatam
dhåmnå svena sadå nirasta-
kuhaka  ̂satya para  ̂ßabdita^
jyoti% pr(ti-tanu  ̂hira@ya-
puru!a  ̂paßyanti ta  ̂s)raya%

This line is especially significant: jyotih pr(ti-tanu^
h i r a @ y a - p u r u ! a ̂ . Effulgence and love—heart and
halo—has taken form as Ír( Chaitanya Mahåprabhu.
This sort of revelation is Guru Mahåråj’s miracle¡

So many pa@#its can understand the Sanskrit language
but from within the Sanskrit, everyone cannot extract
the gist of ecstasy. This is a fact. In the Upani!ad it is
said very clearly, nåyam åtmå bala-h(nena labhyo,
nåyam åtmå pravachanena labhyo, na medhayå na
bahunå ßrutena. You know so many things— maybe.
You may have so much intelligence {medha}, but you
will not understand. Without the grace of Nityånanda
Prabhu, without the grace of Baladev, you cannot
understand anything.

But when K±!@a in the form of guru will give this
mantram to you and you will meditate with your own
existence, then you must understand {yam evai!a v±@ute
tena labhyas}. There is no doubt. But everywhere
people are plagued by doubt and questions. Therefore
everywhere there is so much difficulty. But he will
reveal himself to whom he chooses {tasyai!a åtmå
viv±@ute tan)^ svåm}. It is as if we have no eyes¡ Like
owls, who don’t like to see the Sun. If we do not have
a pair of eyes, how will we see? {andh( bh)ti chak!u yåra
vi!ayå dh)lite, kemone se parå tattva påibe dekhite}.
This is a Bengali expression. Which way will one see
whose eyes are blinded by the dust of material
conception?

Hare K±!@a.

Here is the word s)raya%. Guru Mahåråj used it only to
honor the Vedas, Upani!ads. But Guru Mahåråj has
not given the meaning of s)raya% as “the vision of the
gods.” S)raya% means demigods. They are seeing, but
demigods can never see that higher reality, hira@ya-
puru!a%, without the mercy of whom? Jyotih pr(ti-
tanu^’s mercy—without the mercy of Mahåprabhu.
Without the mercy of Nityånanda Prabhu, even the
gods {s)raya%} also cannot see. This is a fact. Not that
only I am saying this but Brahmå himself agrees:

jånanta eva jånantu
ki^ bah)ktyå na me prabho
manaso vapu!o våcho
vaibhava^ tava go-chara%

“Those who say, ‘I know K±!@a’—let them talk. But as
far as I am concerned I cannot understand even a little
bit about your glories. And for that I am misguided. It
is not only bodily, mentally, or verbally, but my whole
existence is blind without your mercy my Lord.”

Brahmå doubted K±!@a’s divinity and wanted to test his
omnipotence. He stole K±!@a’s cows and cowherd
boyfriends while they took a lunch break from their
cow-herding pastimes {go!$ha-l(lå}. Brahmå kept them
in a cave on his planet and after one year came back and
was shocked, “Everything is normal¡ Ír( K±!@a’s
pastimes in V±ndåvan are going on as ever without
interruption.”

He thought the cows and cowherd boys must have
somehow escaped and returned to V±ndåvan. So he
checked back on his planet Brahmaloka and saw they
were still there sleeping under the influence of his
illusion. He wanted to bewilder K±!@a but instead he
was now completely bewildered. He returned to
V±ndåvan and finally fell at the lotus feet of K±!@a. He
begged forgiveness for doubting his divinity and failing
to realise his inconceivable potency.

Kneeling before K±!@a, Brahmå offered so many
wonderful prayers, only to be sweetly dismissed with a
mere affectionate glance from K±!@a’s lotus eyes.

Every day this type of divine substance does not come
out. Today I am very fortunate—you are all very
fortunate. And it came by simply seeing our Ma$h logo.
By his mercy I could give some explanation about Ír(la
Guru Mahåråj’s gåyatr( conception {gåyatr(-mural(!$a-
k(rtana-dhana^ rådhå-pada^ dh(mahi}.



‘Everything is possible by the grace of Ír(la Guru Mah*r*j’ 



W
hy does our

consciousness come
down to this plane?
Why doesn’t it have a
higher conception of

higher spiritual existence. Instead our
attention is drawn to some material
thing on the mundane plane. We think
that some medicine, or some
intoxication can help us. When we
cannot raise our consciousness to the
finer and higher conscious substance,
then we come to seek help in the
material world. “These substances will
help me.” This thinking is suicidal.

We cannot manage to have a
connection directly with the higher
conscious substance, then we come to
seek some means in the lower. “With
the help of that I will make
advancement toward the finer
consciousness.

The matter will help me to understand,
to acquire consciousness.” We are thus
without faith in the agents of that
Absolute Truth, the Vai!@avas. It is due
to vai!@ava aparådha, losing faith in the
conscious agents of the Supreme, that
we go to the material substance, “Help

me¡” I lose faith in the spiritual agency
and the long and the short is this—we
seek shelter in a material thing and we
lose our faith in the higher agency. We
can’t see their Grace. So, that is the
underlying position of an intoxication
monger. No faith in the higher agent,
that which is spiritual which is soul-like
in character, but more aspiration to get
help from the lower substance.

The scientific conception is also like
that, degrading. Degrading, losing faith
in the spiritual efficacy, their grace or
their position, we come below
standard. No faith.

We cannot put faith in the devotee, the
scripture, or the å c h å r y y a.
Disappointed we go to seek help from
some atom of matter, “Yes this will give
me everything.”

abhyarthitas tadå tasmai
sthånåni kalaye dadau 
dy)ta^ påna^ striya% s)nå
yatrådharmaß chatur-vidha%
punaß cha yåchamånåya
jåta-r)pam adåt prabhu%
tato ’n±ta^ mada^ kåma^
rajo vaira^ cha pachamam

Charm for the material world, dy)ta^,
to get money very cheaply, not in the
ordinary constitutional way, but by
cheating process, this is dy)ta^.

Påna^ is also like that, intoxication.
That is earned by black marketing, A
kind of mania for påna^. The energy I
can collect in an ordinary sense, I am
not satisfied with that so in some black
way by using drugs or intoxication. I
want to amass some energy by påna^.
This is the meaning of påna^. I want
to gain energy by unfair means. 

Striya%, that is raso vai sa%. He is the
center of all ecstasy, but we go to
collect that experience of ecstasy in a
very cheap way from material things.
S)nå is also a cheap way to develop the
body. The flesh, må^sa, can be more
easily utilised for the flesh in me than
by vegetables. So it is all very easy, not
in a regular and proper way to preserve
oneself, but in a cheap way, by
cheating, we want to agrandise
ourselves.

Gold is such a substance that if one can
get control over gold, he can have
control over all material prosperity, the
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dollar, the pound, the
rupee, everything. If I can
possess gold I can easily
get everything. This is
cheating. With a small
thing like gold, j å t a -
r)pam, I can control the
entire food chain. I can
control all the necessities
of human beings. Cheap
marketing, not a regular
life, but in a cheating
process. By these five
cheating processes “we
can become great”, so
they must be given up.
We must be plain, simple
and truthful and live here
as a bonafide and sincere
member, where we are.
When you are put in the
jail don’t try any other black things to
help yourself, but sincerely give your
labour as it is ruled and you will be free
very soon.

When you are a criminal be a reformed
criminal then you will be able to
acquire freedom. Already you are a
criminal and in the prison you are
cheating others. So, lead a simple life.
Do not incur any further debt, but try
to pay the debt you have already
incured. With this process you will be
free very soon. Not by any artificial
process, but if you adopt a sincere and
simple process—not by diplomacy or
any other thing. Simply, “I am the
greatest criminal. Oh my Lord, please
forgive me. Take me out. Please be
gracious upon me.” This is the way to
adopt, not by any artificial means. It is
only our love for artificial things that
has brought us here. In the highest
ideal there is no place for diplomacy,
cheating or any of these things. This is
the fashion of this m a y i c world of
misconception. To acquire anything
too easily means to deceive others, but
you can’t deceive God. Simply go to
Him and pray that, “I am a culprit. I
am so and so. Forgive me and accept
me.” This is a plain, simple way.
Your knowledge also cannot help you,
only j  å n a - ß ) n y a - b h a k t i , p u r e
surrender, wholesale surrender. Don’t
use any reason there. Don’t go to plead
for your own cause. Complete
surrender. Don’t plead in favour of
yourself, rather if you have to plead,
plead to the Lord that you are the most
heinous. That will be more effective.
This is the way.

Love Divine. It is against the
conception of the ontology of love that
any particular material atom can give
love, prema, heart’s feelings. The heart
can be purchased by a chemical—by
using medicine I can get God? “Use
this medicine and God will come to
please and serve you. I am super-super
God and I am giving this medicine.”
Never¡ The simple way is ‘love for
love’. Give yourself and you will get
Him. It is simple and pure. Surrender
to the High and the High will come
down to welcome you.

sarva-dharmån parityaja
måm eka^ ßara@a^ vraja
aha^ två^ sarva-påpebhyo
mok!ayi!yåmi må ßuca%

How comprehensive, reasonable and
natural this is. “Give up everything, all
engagements, and come to Me freely. I
am ready to accept you anytime, at any
moment. Accept that all obligation to
any other thing is stopped and come to
Me. I shall welcome and embrace you.
All obligations are stopped.
Whatsoever obligation you incur or
think to possess in this world are
discontinued. Only My obligation
remains. Your obligation to me is
absolute and these others are all relative
and temporary. They are artificial and
concocted. Your obligation to Me is
wholesale, pure and clear. Try to realise
that.”

te!åm satata-yuktånå^
bhajatå^ pr(ti-p)rvakam
dadåmi buddhi-yoga^ ta^
yena måm upayånti te

To those devotees who are
constantly dedicated to
Me, and who engage in
My service out of their
love for Me, I bestow the
divine inspiration by
which they can approach
Me and render intimate
service unto Me.

In this verse the Lord says,
“The highest group of My
servitors {whose sentiment
was described in the
previous verse by the word
ramanti} are those who are
constantly engaged {satata-
y u k t å } in My service in
consorthood { m a d h u r a -
r a s a } with heartfelt love
{bhajatå^ pr(ti

p)rvakam}.” Then He says that He will
give them further inspiration or inner
instruction “by which they can come to
Him” {yena måm upayånti te}. When
already in this and the previous verse
the devotee’s service to the Lord has
been described as eternal {by the words
nitya^ and satata-yuktå}, Lord Krsna’s
statement that He will give them
further inspiration by which they can
come to Him appears to be redundant.
Therefore, in the expression m a m
upayanti te {“They will come to Me”},
the word upayånti must be defined as
parak(ya-bhåvena-upapati. Pati means
husband, and upapati means paramour:

“For those who have already come into
divine relationship with Me as My wife
{ramanti}, I give them them the special
inspiration to come to Me as a
paramour { u p a p a t i }.” In V±ndåvan,
Lord K±!@a is not considered a lawful
husband, but He is the Lord of the
heart, transcendental to even the
husband { p a r a k ( y a - r a s a }. Deceiving
their husbands, the Gop(s of V±ndåvan
unite with K±!@a. They do not allow a
second party to come between them.
They cannot allow the interception of
even scriptural regulation and social
law, because K±!@a’s position is
absolute, and such a relationship is
more relishable to Him. This is
V ± n d å v a n - b h a j a n a, and this is the
meaning of upapati.

“My relationship with them is
independent of everything conceivable.
It crosses law, society, scripture—
everything. It is most innate and
natural, and it does not require any
social or scriptural sanction. I say to



them, ‘You may show
formal respect to all these
restrictions and live in the
society. But from your
heart of hearts you are
Mine.’ This is the special
inspiration and insight I
give to those devotees
{yena måm upayånti te}.

“Externally there are social
and scriptural demands,
but My position is over
and above them. Veda is
My instruction for the
benefit of the masses, who
have deviated from Me.
And the society is also
under the jurisdiction of
those general instructions
given to the public by Me.
But My divine relationship with
everything is intrinsic and
independent. It does not require
recognition from anyone.
Such a relationship is the highest. It is
constant. It supercedes all law and
society which are guided by the Vedas;
rather, all the Vedas are searching for
such a thing.”

Í r u t i b h i r - v i m ± g y å m — V i m a m a -
mrgyå–the Vedas are searching after
this ideal, divine position. In the
section of the Ír(mad Bhågavatam
which deals with Råsa-l(lå, the Vedas
are begging forgiveness:

“We are generally supposed to give
tidings of You, but we could not
describe You as we now experience You
here. Now we understand that we have
commited an offense, because we could
not distribute this Råsa-l(lå, this Vraja-
l(lå, to the people.”

vikr(#ita^ vraja-vadh)bhir 
ida^ cha vi!@o%
ßraddhånvito ’nuß±@uyåd 
atha var@ayed ya%
bhakti^ parå^ bhagavati 
pratilabhya kåma^ 
h±d-rogam åßv-apahinoty 
achire@a dh(ra%

“A self-controlled, sense controlled
person who, having become endowed
with sublime faith in the divine
pastimes transcendentally enjoyed by
Lord K±!@a with the Gopis {Rasa-lila},
and who having heard those divine
pastimes from the lotus mouth of the
bona fide Guru, continuously sings or
narrates their glories—such a person

swiftly achieves the most elevated form
of pure devotion for the Lord, and is
promptly able to ward off the heart
disease of lust.” {Bhag. 10. 33. 39}

In his writings, Ír(la J(va Goswåm( has
laid stress on the word meaning “self-
controlled.” To hear these elevated
subjects, one must enter into the
culture of sense-control, otherwise he
will be destroyed.

naitat samåcharej jåtu
manasåpi hy an(ßvara%
vinaßyaty åcharan mau#hyåd 
yathå ’rudro ’bdhi-ja^ vi!am

“No one should ever think of imitating
this behavior of the Supreme Lord and
the Gop(s. If out of gross foolishness
anyone tries to imitate the pastimes of
the Lord, he will be utterly destroyed,
just as if he tried to imitate Lord Siva
by drinking the poison which arose
from the ocean.”

{Bhåg. 10. 33. 30}

Like sign-posts, all the revealed
scriptures are only showing the
direction; but where, how? “We do not
know.” Only, “In this direction He
may be available.”

Anywhere and everywhere, everything
belongs to Him. For one who knows
this, all possibilities of sensual pleasure
and exploitation are uprooted. For
example, an unmarried woman may
have the possibility of being
approached by many, but there is less
possibility for those who are married,
because they are possessed by someone.
Similarly, when we are able to know

that everything is only for
the satisfaction of K±!@a,
then we shall realise that
all our exploiting
tendencies have vanished
forever. Nothing will
remain to be utilised for
the pleasure of our sensual
experience. It will be very
deeply felt in our hearts
that everything has its
existence only for His
satisfaction, and there is
no room for any other
exploitation.

And we are also included
there—our existence is
also only for His
satisfaction. Everything is
meant for His divine

pastimes { l ( l å } , and there is no
possibility for any others’ pastimes. All
are included in that one l(lå.
Encroachment will disappear when we
learn the proper utility of everything.
He is the owner, and His ownership is
absolute. The scriptures, society, and
law designate, “This is yours, that is
another’s, or that belongs to a third
party.” This is something like a
temporary lease, but the permanent
ownership is in all respects with Him.
“All others—possessor and property,
master and servant—are all relative,
and only sanctioned by Him for the
time being. The Absolute Owner,
Possessor, and Enjoyer is He alone.

When we arrive at such a conclusion,
only then is complete purification of
our hearts possible. Everyone is
thinking of themselves as many masters
of many things, but this is all heart
disease { h ± d - r o g a m }. This is all
conceived in a diseased state of
consciousness. In a healthy state, when
the heart is quite wholesome, we can
see the Supreme whole, and we can see
that everything is meant only for His
satisfaction.
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¢håkura

e avail of the opportunity offered by the
Anniversary Celebrations of the advent of ¢håkura
Bhaktivinoda to reflect on the right method of obtaining
those benefits that have been made accessible to
humanity by the grace of this great devotee of K±!@a.
¢håkura Bhaktivinoda has been specifically kind to those
unfortunate persons who are engrossed in mental
speculation of all kinds. This is the prevalent malady of
the present Age. The other åchåryyas who appeared
before ¢håkura Bhaktivinoda did not address their
discourses so directly to the empiric thinkers. They had
been more merciful to those who are naturally disposed
to listen to discourses on the Absolute without being
dissuaded by the specious arguments of avowed
opponents of Godhead. 

Srila ¢håkura Bhaktivinoda has taken the trouble of
meeting the perverse arguments of mental speculators by
the superior transcendental logic of the Absolute Truth.
It is thus possible for the average modern readers to profit
by the perusal of his writings. That day is not far distant
when the priceless volumes penned by ¢håkura
Bhaktivinoda will be reverently translated, by the
recipients of his grace, into all the languages of the world. 
The writings of ¢håkura Bhaktivinoda provide the
golden bridge by which the mental speculator can safely
cross the raging waters of fruitless empiric controversies
that trouble the peace of those who choose to trust in
their guidance for finding the Truth. As soon as the
sympathetic reader is in a position to appreciate the
sterling quality of ¢håkura Bhaktivinoda’s philosophy
the entire vista of the revealed literatures of the world will
automatically open out to his reclaimed vision. 

There have, however, already arisen serious
misunderstandings regarding the proper interpretation of
the life and teachings of Srila ¢håkura Bhaktivinoda.
Those who suppose they understand the meaning of his
message without securing the guiding grace of the
•chåryya are disposed to unduly favour the methods of
empiric study of his writings. There are persons who have
got by heart almost everything that he wrote without
being able to catch the least particle of his meaning. Such
study cannot benefit those who are not prepared to act up
to the instructions lucidly conveyed by his words. There
is no honest chance of missing the warnings of ¢håkura
Bhaktivinoda. Those, therefore, who are misled by the
perusal of his writings are led astray by their own
obstinate perversity in sticking to the empiric course
which they prefer to cherish against his explicit warnings.
Let these unfortunate persons look more carefully into
their own hearts for the cause of their misfortunes. 

The personal service of the pure devotee is essential for
understanding the spiritual meaning of the words of
¢håkura Bhaktivinoda. The Editor of this Journal {The
Harmonist}, originally started by ¢håkura Bhaktivinoda,
has been trying to draw the attention of all followers of
¢håkura Bhaktivinoda to this all-important point of his
teachings. It is not necessary to try to place ourselves on
a footing of equality with ¢håkura Bhaktivinoda. We are
not likely to benefit by any mechanical imitation of any
practices of ¢håkura Bhaktivinoda on the opportunist
principle that they may be convenient for us to adopt.
The Guru is not an erring mortal whose activities can be
understood by the fallible reason of unreclaimed
humanity. There is an eternally impassable line of
demarcation between the Saviour and the saved. Those
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who are really saved can alone know
this.¢håkura Bhaktivinoda belongs to
the category of the spiritual world-
teachers who eternally occupy the
superior position. 

The present Editor has all along felt it
his paramount duty to try to clear up
the meaning of the life and teachings of
¢håkura Bhaktivinoda by the method
of submissive listening to the
Transcendental Sound from the lips of
the pure devotee. The Guru who
realises the transcendental meaning of
all sounds, is in a position to serve the
Absolute by the direction of the
Absolute conveyed through every
sound. The Transcendental Sound is
Godhead, the mundane sound is non-
Godhead. All sound has got these
opposite aptitudes. All sound reveals its
Divine face to the devotee and only
presents its deluding aspect to the
empiric pedant. The devotee talks
apparently the same language as the
deluded empiric pedant who had got
by heart the vocabulary of the
Scriptures. But notwithstanding
apparent identity of performance, the one has no access to the
reality while the other is absolutely free from all delusion. 

Those who repeat the teachings of ¢håkura Bhaktivinoda from
memory do not necessarily understand the meaning of the words
they mechanically repeat. Those who can pass an empiric
examination regarding the contents of his writings are not
necessarily also self-realised souls. They may not at all know the
real meaning of the words they have learnt by the method of
empiric study.Take for example the Name “K±!@a”. Every reader
of ¢håkura Bhaktivinoda’s works must be aware that the Name
manifests Himself on the lips of His serving devotees although He
is inaccessible to our mundane senses. It is one thing to pass the
examination by reproducing this true conclusion from the writings
of ¢håkura Bhaktivinoda and quite another matter to realise the
Nature of the Holy Name of K±!@a by the process conveyed by the
words. 

¢håkura Bhaktivinoda did not want us to go to the clever
mechanical reciter of the mundane sound for obtaining access to
the Transcendental Name of K±!@a. Such a person may be fully
equipped with all the written arguments in explanation of the
nature of the Divine Name. But if we listen to all these arguments
from the dead source the words will only increase our delusion.
The very same words coming from the lips of the devotee will have
the diametrically opposite effect. Our empiric judgment can never
grasp the difference between the two performances. The devotee is
always right. The non-devotee in the shape of the empiric pedant
is always and necessarily wrong. In the one case there is always
present the Substantive Truth and nothing but the Substantive
Truth. In the other case there is present the apparent or misleading
hypothesis and nothing but un-truth. The wording may have the
same external appearance in both cases. The identical verses of the
Scriptures may be recited by the devotee and the non-devotee, may
be apparently misquoted by the non-devotee but the
corresponding values of the two processes remain always

categorically different. The devotee is
right even when he apparently
misquotes, the non-devotee is wrong
even when he quotes correctly the
very words, chapter and verse of the
Scriptures. 

It is not empiric wisdom that is the
object of quest of the devotee. Those
who read the scriptures for gathering
empiric wisdom will be pursuing the
wild goose chase. There are not a few
dupes of their empiric Scriptural
erudition. These dupes have their
admiring under-dupes. But the
mutual admiration society of dupes
does not escape, by the mere weight
of their number, the misfortunes due
to the deliberate pursuit of the wrong
course in accordance with the
suggestions of our lower selves. 

What are the Scriptures? They are
nothing but the record by the pure
devotees of the Divine Message
appearing on the lips of the pure
devotees. The Message conveyed by
the devotees is the same in all ages.

The words of the devotees are ever identical with the Scriptures.
Any meaning of the Scriptures that belittles the function of the
devotee who is the original communicant of the Divine Message
contradicts its own claim to be heard. Those who think that the
Sanskrit language in its lexicographical sense is the language of the
Divinity are as deluded as those who hold that the Divine Message
is communicable through any other spoken dialects. All languages
simultaneously express and hide the Absolute. The mundane face
of all languages hides the Truth. The Transcendental face of all
sound expresses nothing but the Absolute. The pure devotee is the
speaker of the Transcendental language. The Transcendental
Sound makes His appearance on the lips of His pure devotee. This
is the direct, unambiguous appearance of Divinity. On the lips of
non-devotees the Absolute always appears in His deluding aspect.
To the pure devotee the Absolute reveals Himself under all
circumstances. To the conditioned soul, if he is disposed to listen
in a truly submissive spirit, the language of the pure devotee can
alone impart the knowledge of the Absolute. The conditioned soul
mistakes the deluding for the real aspect when he chooses to lend
his ear to the non-devotee. This is the reason why the conditioned
soul is warned to avoid all association with non-devotees. 

¢håkura Bhaktivinoda is acknowledged by all his sincere followers
as possessing the above powers of the pure devotee of Godhead.
His words have to be received from the lips of a pure devotee. If
his words are listened from the lips of a non-devotee they will
certainly deceive. If his works are studied in the light of one’s own
worldly experience their meaning will refuse to disclose itself to
such readers. His works belong to the class of the eternal revealed
literature of the world and must be approached for their right
understanding through their exposition by the pure devotee. If no
help from the pure devotee is sought the works of ¢håkura
Bhaktivinoda will be grossly misunderstood by their readers. The
attentive reader of those works will find that he is always directed
to throw himself upon the mercy of the pure devotee if he is not
to remain unwarrantably self-satisfied by the deluding results of his
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wrong method of study. 

The writings of ¢håkura Bhaktivinoda are valuable because they
demolish all empiric objections against accepting the only method
of approaching the Absolute in the right way. They cannot and
were never intended to give access to the Absolute without help
from the pure devotee of K±!@a. They direct the sincere enquirer
of the Truth, as all the revealed scriptures do, to the pure devotee
of K±!@a to learn about Him by submitting to listen with an open
mind to the Transcendental Sound appearing on His lips. Before
we open any of the books penned by ¢håkura Bhaktivinoda we
should do well to reflect a little on the attitude, with which as the
indispensable pre-requisite, to approach its study. It is by
neglecting to remember this fundamental principle that the
empiric pedants find themselves so hopelessly puzzled in their vain
endeavour to reconcile the statements of the different texts of the
Scriptures. The same difficulty is already in process of overtaking
many of the so-called followers of ¢håkura Bhaktivinoda and for
the same reason. 

The person to whom the •chåryya is pleased to transmit his power
is alone in a position to convey the Divine Message. This
constitutes the underlying principle of the line of succession of the
spiritual teachers. The •chåryya thus authorised has no other duty
than that of delivering intact the message received from all his
predecessors. There is no difference between the pronouncements
of one •chåryya and another. All of them are perfect mediums for
the appearance of the Divinity in the Form of the Transcendental
Name Who is identical with His Form, Quality, Activity and
Paraphernalia. 

The Divinity is Absolute Knowledge. Absolute Knowledge has the
character of indivisible Unity. One particle of the Absolute
Knowledge is capable of revealing all the potency of the Divinity.
Those who want to understand the contents of the volumes
penned by the piece-meal acquisitive method applicable to
deluding knowledge available to the mind on the mundane plane,
are bound to be self-deceived. Those who are sincere seekers of the
Truth are alone eligible to find Him, in and through the proper
method of His quest. 

In order to be put on the track of the Absolute, listening to the
words of the pure devotee is absolutely necessary. The spoken
word of the Absolute is the Absolute. It is only the Absolute Who
can give Himself away to the constituents of His power. The
Absolute appears to the listening ear of the conditioned soul in the
form of the Name on the lips of the sådhu. This is the key to the
whole position. The words of ¢håkura Bhaktivinoda direct the
empiric pedant to discard his wrong method and inclination on
the threshold of the real quest of the Absolute. If the pedant still
chooses to carry his errors into the Realm of the Absolute Truth he
only marches by a deceptive bye-path into the regions of darker
ignorance by his arrogant study of the scriptures. The method
offered by ¢håkura Bhaktivinoda is identical with the object of the
quest. The method is not really grasped except by the grace of the
pure devotee. The arguments, indeed, are these. But they can only
corroborate, but can never be a substitute for, the word from the
living source of the Truth who is no other than the pure devotee
of K±!@a, the concrete Personal Absolute. 

¢håkura Bhaktivinoda’s greatest gift to the world consists in this;
that he has brought about the appearance of those pure devotees
who are, at present, carrying on the movement of unalloyed
devotion to the Feet of Ír( K±!@a by their own wholetime spiritual

service of the Divinity. The purity of the soul is only analogously
describable by the resources of the mundane language. The highest
ideal of empiric morality is no better than the grossest wickedness
to the Transcendental perfect purity of the bonafide devotee of the
Absolute. The word ‘morality’ itself is a mischievous misnomer
when it is applied to any quality of the conditioned soul. The
hypocritical contentment with a negative attitude is part and
parcel of the principle of undiluted immorality. 

Those who pretend to recognise the Divine Mission of ¢håkura
Bhaktivinoda without aspiring to the unconditional service of
those pure souls who really follow the teachings of the ¢håkura by
the method enjoined by the scriptures and explained by ¢håkura
Bhaktivinoda in a way that is so eminently suited to the
requirements of the sophisticated mentality of the present Age,
only deceive themselves and their willing victims by their
hypocritical professions and performances. These persons must
not be confounded with the bona-fide members of the flock. 

¢håkura Bhaktivinoda has predicted the consummation of
religious unity of the world by the appearance of the only universal
church which bears the eternal designation of the Brahmå
Sampradåya. He has given mankind the blessed assurance that all
Theistic churches will shortly merge in the one eternal spiritual
community by the grace of the Supreme Lord Ír( K±!@a
Chaitanya. The spiritual community is not circumscribed by the
conditions of time and space, race and nationality. Mankind had
been looking forward to this far-off Divine Event through the
Long Ages. ¢håkura Bhaktivinoda has made the conception
available in its practicable spiritual form to the open minded
empiricist who is prepared to undergo the process of
enlightenment. The key stone of the Arch has been laid which will
afford the needed shelter to all awakened animation under its
ample encircling arms. Those who would thoughtlessly allow their
hollow pride of race, pseudo-knowledge or pseudo-virtue to stand
in the way of this long hoped for consummation, would have to
thank only themselves for not being incorporated in the spiritual
society of all pure souls. 

These plain words need not be misrepresented, by arrogant
persons who are full of the vanity of empiric ignorance, as the
pronouncements of aggressive sectarianism. The aggressive
pronouncement of the concrete Truth is the crying necessity of the
moment for silencing the aggressive propaganda of specific
untruths that is being carried on all over the world by the preachers
of empiric contrivances for the amelioration of the hard lot of
conditioned souls. The empiric propaganda clothes itself in the
language of negative abstraction for deluding those who are
engrossed in the selfish pursuit of worldly enjoyment. 

But there is a positive and concrete function of the pure soul which
should not be perversely confounded with any utilitarian form of
worldly activity. Mankind stands in need of that positive spiritual
function of which the hypocritical impersonalists are in absolute
ignorance. The positive function of the soul harmonises the claims
of extreme selfishness with those of extreme self-abnegation in the
society of pure souls even in this mundane world. In its concrete
realisable form the function is perfectly inaccessible to the empiric
understanding. Its imperfect and misleading conception alone is
available by the study of the Scriptures to the conditioned soul that
is not helped by the causeless grace of the pure devotees of
Godhead. 







Nabadw(p Dhåm holds the key to the
highest and sweetest mood within our
heart. It is the key to the world of
ß r a d d h å, faith. It is the key for our real
life and our real home.  Ír(la Guru
Mahåråj has said, “If I can know my real
prospect in life, I shall find that the key
to my sweetest home is here.” And what
is distributed here in Nabadw(p Dhåm?
It is our highest necessity. Guru Mahåråj
said that our own feeling of necessity is
imperfect, but the Lord has come to give
us “what is best from the standpoint of
H i s will, and that is what is distributed
here. ‘Take Me, accept Me, I am your
most innate and intimate friend. You
have no friend like Me. I am guardian,
friend, and everything to you. Come to
M e . ’ ”

For the Necessity of Service

In Nabadw(p, our auspicious days begin
with the ringing of bells, the blowing of
conchshells, the sweet singing of birds
and the beautiful ma&gal årati o f f e r i n g s
to Ír( Ga&gådhar, Ír( Sadå Íiva; to Ír(
Giriråj in His water mandir; to Ír(la
Guru Mahåråj at his Temple of Union in
Separation and to Ír( Ír( Guru Gaurå&ga
Gåndharva Govindasundarjiu in the
main mandir. Following ma&gal årati
the veil of darkness lifts and the colours
of the early morning sky over Ír(
Govinda are lucent, almost
transparent—a vast canvas of pink and
lavender brush strokes. Seeing the sky
and the deep purple of the horizon
beyond Ír(man Mahåprabhu’s Divine
Waterplay and Ír( Gupta Govardhan Ír(
Mandir, I am reminded of how the poet
Gerard Manley Hopkins sometimes
wrote about the perfection of God and
the awkwardness and imperfection of the
poet. In trying to give words about the
Supreme Lord, he once described Him
as a “very-violet sweet God.” 

Soon, the sun, like a brilliant red jewel,
floats up with a fury of light and
everything—each flower petal, leaf, and
ripple of water on the k u @ # a is bathed in
its golden light. The air around Ír(
Govinda Ku@#a is heavy and sweet with
the scent of hundreds of brilliantly
flowering plants. I think that it is the
fragrance of sanctity. Here, everything,
animate and inanimate, is in serving
mood. All are contributing to the
Centre, to the beautiful Reality.  

In Ír( Nabadw(p, we are reminded that
everything, every particle of dust, is
c h i n m a y a , pure transcendental
consciousness. Each atom has the
capacity to award complete K±!@a
consciousness. For one who has the pure

eye to see and the pure heart to feel, they
will understand that every minute
particle of the environment is pulling
the heart and the attention towards the
Supreme Lord. Hearing this, one must
begin to feel oneself very small, very
insignificant and very unworthy to be
here. As Ír(pad Bhakti Sudh(r Goswåm(
Mahåråj asked in class one morning:
how dare we walk upon this sacred dust,
e x c e p t for the necessity of service?

Bridge to the Spiritual World

Now, the rope of their affection is
pulling many devotees from around the
world to the holy dhåm. A t ( r t h a or a
holy place, like Ír( Nabadw(p, is like a
bridge between this world and the
spiritual world. When one tries to cross
a chasm or a wide and turbulent river, a
bridge may serve as a safe passage on the
difficult and dangerous journey. Not
only the holy place itself, but also the
spiritually pure guardians who are
guiding us across toward that realm are
considered t ( r t h a s . They are our link, our
connection to that world of infinite
beauty that we cannot yet see or
e x p e r i e n c e .

bhavad-vidhå bhågavatås
t(rtha-bh)tå% svaya^ vibho
t(rth(-kurvanti t(rthåni
svånta%-sthena gadåbh±tå

SB 1.13.10

The pure devotee is a place of pilgrimage
personified. Now, wave after wave of
devotees are coming from Russia,
Ukraine, Hungary, Venezuela, Australia,
United Kingdom, USA, Mexico,
Singapore, Brazil, Portugal, Italy, Siberia
…to seek the divine darshan and shelter
of Ír(la Govinda Mahåråj. He is happily
and enthusiastically receiving these
devotees from around the globe. And we
are happily observing that His Divine
Grace has been displaying several weeks
of steady good health and energy that we
have not seen for some years. 

Every day—often more than once a
day—His Divine Grace rides his
motorised scooter around the grounds of
the Math and around Ír( Govinda
Ku@#a. Each day he follows the path
past the mandir of Ír( Ga&gådhar, Sadå
Íiva where he offers his p r a n a m s a n d
then visits the peacocks and the gentle
deer. He watches with amusement as the
devotees feed fruit or biscuits to the deer
as well as to the many huge fish in the
ku@#a. Almost every morning after
ma&gal årati, Ír(la Govinda Mahåråj has
been giving darshan on his veranda. His
mood has been relaxed and happy. Many

times he is speaking for over an hour on
spiritual topics and giving sweet
nourishment, affection and
encouragement to the devotees. He is
enjoying the company of the young
children here and is at times playful and
joking. Everyone is relieved and joyful to
see His Divine Grace feeling energetic,
healthy and happy.

Guru is the Helmsman

This morning His Divine Grace
commented, “I am invalid, but still I am
very enthusiastic.” He has been recalling,
with smiles and amusing stories,
memories of past world tours to Russia,
Hungary and California. Several times
he has expressed a desire to travel again
to Russia, V±ndåvan and Pur(. On the
beautiful advent festival of Prabhupåd
Ír(la Bhakti Siddhånta Saraswat(
¢håkur, His Divine Grace Ír(la Govinda
Mahåråj pleased the hearts of all the
devotees by riding in the freshly painted
and decorated swan boat with Ír(man
Mahåprabhu to the temple of Ír( Giriråj.
Watching His Divine Grace and the
beautiful family of devotees—from tiny
child to the venerable ¢håkurmå—
floating over the sacred waters of Ír(
Govinda Ku@#a and feeling the sweet
breeze of mercy, I remembered Ír(la
Guru Mahåråj’s analogy:

“The destination has been settled, but
how shall I reach it? When shall I reach
it? Those who come to my aid to take me
there—they are my masters, my Gurus:
Í i k ! å - g u r u s and D ( k ! å - g u r u . W h o e v e r
helps me to go there is my Guru. He is
my guide who will help me to reach my
located destination, the station of my
innermost hankering {R å d h i k å -
Mådhavåßam pråpto yasya prathita
k±payå Ír(-Guru^ ta^ nato ’smi}. He
has helped me to locate my destination;
he has educated me how and what to
aspire after, and how to reach that
highest aspired shelter. I have attained
all these things through him. He is my
all-in-all in life, the master of my life.
There is a boat, and he is the helmsman
{ G u r u - k a r @ a - d h å r a m } . I have
surrendered unto him. I have accepted
him. I have boarded his boat and he is
taking me towards the goal of my life.”

After the divine water Pastimes, Ír(la
Govinda Mahåråj came into the nå$-
mandir, which had been decorated like a
heavenly abode with hundreds of
exquisite flowers and flags. He, and the
senior devotees spoke about the
unlimited glories of Jagad-guru Ír(la
Saraswat( ¢håkur, and to the delight of
everyone, Ír(la Govinda Mahåråj sang



beautifully and energetically the k ( r t t a n s
in glorification of His Divine Grace.

Leaving Aside the Mundane

In an earlier address to the devotees on
the advent of Ír(la Prabhupåd Saraswat(
¢håkur, His Divine Grace Ír(la Govinda
Mahåråj said, “Ír( Chaitanya
Mahåprabhu came to distribute the
ecstasy of our transcendental life. And
after Mahåprabhu, many of His pure
followers or associates, p å r ! a d a s , c a m e
into this world. In this way, we think
ourselves most fortunate to have as our
Guardian, Ír(la Bhakti Rak!ak Ír(dhar
Dev-Goswåm( Mahåråj. We are trying to
serve him to our best capacity, in the
company of the Vai!@avas. That is our
happiness. I am very happy when the
devotees from all over the world come
here to Ír( Nabadw(p Dhåm for
transcendental life, leaving aside the
mundane. We are trying to practise in
the plane of s e v å—Divine Service. That
alone can give us the highest goal.”

In the weeks preceding the grand festival
of Ír( Gaura P)r@imå, Ír( Chaitanya
Såraswat Ma$h, Nabadw(p, is pulsing
with the service activities of devotees
from around the world. Many times, we
cannot speak the same language, but
Ír(la Govinda Mahåråj reminds us “we
can communicate by heart.” A travelling
party has just come back from preaching
and collecting grains in the villages. The
Ma$h has its own green travelling bus
and a supply truck for this service. These
collections will be used to cook for the
Deities and serve to the thousands of
visitors expected for the festival.
Workers are building huge bamboo
structures on the rooftops to
accommodate the overflow of guests.
Many buildings are getting a fresh coat
of paint, new flags are being placed atop
the m a n d i r s and all the grounds are
being swept clean of leaves and debris.
The new p r a s å d a m hall is complete with
its beautiful blue tile work and ready to
serve the Lord’s divine remnants to all
the devotees and guests.

Devotees have started special projects to
enhance the beauty of the Ma$h and to
please His Divine Grace Ír(la Govinda
Mahåråj. Ír( Giriråj’s water m a n d i r h a s
been lovingly cleaned and fitted with
new glass doors, golden yellow curtains
and altar cloth, and Ír( Giriråj Himself
has been offered a new outfit and crown.
In Ír(la Guru Mahåråj’s quarters there is
new upholstery and covers for the chairs
that Ír(la Guru Mahåråj sat in and gave
darshan for many years. The open
veranda has been screened to keep out

small living entities. The walls have been
painted, pictures reframed and the floors
beautifully refinished. 

The Centenary Hall and Museum has
been cleaned and redecorated and new
display cases and bulletin boards have
been built and filled with archive photos
and memorabilia. Every day the devotees
are filling their hours with s e v å . Í r ( l a
Govinda Mahåråj has been very pleased
with the service activities of all the
devotees. One morning, he said, “Service
to Guru and Vai!@ava, that is our life¡”
And Ír(la Guru Mahåråj reminds us,
“Thinking only of service, whatever we
do, or think, or speak, everything should
be done for the service of K±!@a.” 

In the Heart of a Vai!@ava

In the d h å m there is a holiness, a
blessedness, which spills down through
our days and nights. But how to put
oneself in the way of that grace? Ír(la
Guru Mahåråj said, “So helplessly, when
one is searching by this method or that
method, when he practically comes in
contact with the service of a Vai!@ava he
gets real benefit. How to seek shelter
from the devotees? Superficially we can
get something from the ß å s t r a , b u t
substantially from the devotee. The
influence you catch from the devotee,
what they hold in their heart, within
their endeavour, pervading through all
their activities, that particular attraction
is the divine thing that I want. That
most subtle of the subtle… …that inner
energy of the devotee, that makes him do
what we do not find in the world, with
no attraction for sense pleasure, fame,
name, money, etc., but for something
else, for K±!@a. We must follow their
p a t h . ”

When Uddhava entered V±ndåvan he
felt, “Upon seeing the devotional mood
of the residents of V±ndåvan, my pride is
melted.” And when Ír(man Mahåprabhu
saw the saintly behavior of Ír( R)pa and
Ír( Sanåtan He said, “Now please
abandon your humility, for My heart is
breaking to see you so humble.”

aji haite du&håra nåma ‘r)pa’ ‘sanåtana’
dainya chå#a tomåra dainye phå$e mora mana

Cc Madhya 1.208

When I am allowed to enter the holy
dhåm and to observe the s e v å a n d
dedicated mood of the Vai!@avas,
particularly the devotees who are here
offering their luminous lives and serving
steadily every day of every year, then my
pride must also begin to melt.
Sometimes, seeing just a tiny glimpse of

a sincere servitor’s silent and beautiful
example of humility is enough to break
one’s heart. And, at times, observing a
most simple act of devotion catches the
heart off-guard and softens it.

Now, with evening, many visitors have
come to see the beauty of Ír( Govinda
Ku@#a and to take darshan of the
Deities. The lights of the m a n d i r s s h i n e .
There is the glow of the golden moon,
pinpricks of stars in the night sky and
Bh)dev Prabhu’s voice floating and
carrying the songs of devotion
throughout the Ma$h. Here, there is a
feeling of home comfort, home
sweetness. As one poet said, “Where we
love is home—home that our feet may
leave, but not our hearts.”

Ír(la Guru Mahåråj said that, “We
should feel within, ‘I want no less than
that highest thing. I want Him and
nothing less, and I should live and move,
and feel in myself that whatever I shall
do, at every second, I am meant for that.
I am meant for my ideal. I have no time
to waste, or to hesitate for anything. If
every moment I move in every way with
the ideal in my heart, I shall always make
some progress towards it.’” Our time in
the holy d h å m is so sweet, so nourishing
and extremely valuable. But I feel that
my time is always too brief. When the
time comes that I must leave, I feel a
sense of urgency and feel ashamed of the
time wasted while in the association of
Ír( Guru and Vai!@ava. If only I had
tried to grasp every precious moment for
sincere service. If only I could have one
more day, one more hour to try to
appreciate and catch the current of the
holy d h å m , the current of devotion.
With the help and guidance of the
Vai!@avas, I pray to keep this ideal above
my head and within my heart.  

I offer my heartfelt obeisances at the
lotus feet of Ír(la •chåryyadev Bhakti
Sundar Govinda Dev-Goswåm( Mahåråj
who is the manifestation of the mercy of
Ír( Guru and Gaurå&ga, to our divine
G u r u - v a r g a and to the feet of all the
sincere Vai!@avas in India and all around
the world.

ithe aparådha mora nå la-io, bhakta-ga@a
tomå-sabåra cara@a—mora ekånta ßara@a

Cc Madhya 7.154

O devotees, please do not consider my
offences in this regard. Your feet are my
only shelter.







Ír(la Bhakti Sundar Govinda Dev-Goswåm( Mahåråj

. ..

hatever we want in 
this mundane world 

within our conditioned
position & beyond that,

in the Transcendental
World, that Divine Love is

always waiting for us,
waiting to embrace us.

That is the actual
position, and one who

can understand this
cannot live without giving

that gift to others. That is
Krsna consciousness.




